XXV

THE PANCARATRAS OR BHAGAVAT-SASTRA

By A, GOVINDACARYA SVAMIN, M.R.AS.
PART 1
1. The synonymy of what is well known as the Pdiico-
rdatra is thus given in the Padma-tontre (one of the 108
Tantras or Sahhitas) :—
Sivis suhrid bhigavatas sitvatah pafica-kila-vit' |
Ekintikas tanmayaé ca pificaritrika ity api ||
(iv, 2, 88.)
From this it is evident that Pasicerdatra = Bhagavata =
Sitvata = Ekéantika.

2. This Sastra or Science (of the Worship of the One
God = Monotheism) is also called Ekayana, which means
the Only Way (Monotheism).  For, as is stated in Tévera-
Scamdita, Narada tells the Sages—-

Moksiiyaniya vai panthi etad anyo na vidyate |
Tasmad Ekayanam nama pravadanti manisinab ||
G, 18.)
i.e. “ Whereas there ig no other Path than this One to
Emancipation (mokse), the wise call this by the name
Ekayana”.

3. Thiy Scicnee is also known as the Mula-Veda or
Root-Science (or Root-Knowledge), inasimuch as Visudeva
is at the Root of all Knowledge, as the following verse
explicitly says—

! See par. 7 mfra, where the term Paiiea-kdla-pardyapa occurs.  For
explanation, sce par. 9 fra. The confusion of this with Pdsicarditro
must be avoided, as in footnote 53, p. 16, Dr. G. A. Grierson's
Nardyaniyo (Ind. Antig., 1909, Reprint).
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Mahato Veda-vrksasya mila-bhiito mahin ayam |
Skandha-bhita Rg-idyas te éikha-bhatas ea yoginah ||
Jagan-milasya Vedasya Visudevasya mukhyatah |
Pratipadakata siddha Maula-Védakhyatda dvijih ||
Adyam Bhigavatam dharmam didi-bhiite kyte yuge |
Manavi yogya-bhiutds te anutigthanti nityadah ||
(14. i, 24-6.)

i.e. “This (Science) is the root of the Veda-tree; the
Rg and others are its trunk and branches. This
(Science) is called by the name Mala-Veda (= Root-Veda),
because it is an exposition of Vasudeva, the Root of
the Universe. This is the Original Bhagavata-Dharma,!
which in the Krta age worthy men observed always .

4. That this Ancient Science is Ancient, and not
originated by Viasudeva, the Son of Vasudeva = Krsna,
is cvident from the word Vasudeva, meaning “ He who
permeates all”, though grammatically it is also a
patronymic, viz. “son of Vasudeva”. TFor firstly, the
word Viasudeva occurs in the Taittiriya - Upanisad
passage known as the Vispw-Gayairi.  Sccondly, we
have in the Padma-tantra—

Vasudeva.-sumsyﬁpi sthapanam Visudeva-vat ||
(iii, 29, 28.)
i.c. “The installation of the Son of Vasudeva (Krsna)
is like that of Vasudeva (the Ancient One)”.

Thirdly, that the Ekiyana Science is one of the Ancient
Sciences learnt by Narada, is evident from what Narvada
himself tells Sanatkumira in the Chandogye Upanisat—

“Rg-Vedam Bhagavo 'dhyemi Yajur-Vedmir  Sima-Vedmiv
Atharvanpam eaturtham Itihasa-Purinam paficamamn Vedindm
Vedan Pitryaan Rigirh Daivamn Nidhim  Viko-vakyanm Ekd-
yanam.” (vii, 1, 2.)

! From such Upanisad passages as ““na khaln Bhagaraté Yoma-

visaymit gacchanti ®, oft quoted by the ancient Aciryas, it is further
evidence of the eternality of the Bhigavata Religion.
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i.c. “O Sanatkumara, I have learnt Rg-Veda, Yajur-
Veda, Sama-Veda, Atharvana . . . Fkayonam.”?

Also see the word occurring in the same Upanisat,
vii, 1,4; 2,1; 5,2; 7, 1.
Fourthly, Sri Krsna Himself says in the Bhagorad-
Gita (vii, 19)—
Visudevah sarvam iti sa mahitmi sudurlabhal.
ie. “That great soul is hard to find who knows
‘Viwsudeva is all’;”

showing that the Bhigavatn or Visudeva Religion way
not originated or invented in Krspa’'s days, but was
existent from time primeval.®

Further, S Krsna confirins this position, viz. the
eternity of the Bhigavata Religion, by telling Arjuna that
what he taught him now was the Ancient Religion, which
from time to time is forgotten by men, and He comes and
revives it. Read Bhagavad-Qita, iv, 1-3—

Imair Vivasvate yogam proktavin aham avyayvam ||

Vivagvin Manave priha  Manur Iksvikave 'bravit |

Evam parampari-priptam  imam rijarsayo viduh ||

Sa kilen-eha mahatda yogo nastah Parantapa |

Sa ev-iyam mayd te ’'dya yogah proktah puritanah ||

i.e. “It was I (the Ancient, not merely as Krsna now)
who taught this Divine Science (Yogn) to Vivasvan (the
Sun).  Vivasvan taught Manu; and Manu taught

! Bkayana appears to have heen one of the Upanisads, or the crown
of all Upnnignds, of which the whole Paiicariitra literature appears to be
a vast commentary.  So do we learn from the Sri-prasna Swiditd, ii,
38, 39---

“Vedam ekayanam nivma, Vedanium dirasi sthitam
Tad arthakam Pificaritram  moksadam tat-kriyivatiam,
Yasmin cko moksa-miirgo  Vede proktas sanitanal,
Mad-iridhana-riipena  tagmid ekdyanam bhavet.”

2 G Krana's reference here is to the primeval Visudeva Dharma, not
to Himself as the son of Vasudcra, to which latter He Himself alludes
in the Bhagarad-Gitd, v, x, 37, viz. ““Vrgninam Visudevo ‘ham ™.
Also sce my note on Viasudeva in the Indian Antiguary, p. 319,
November, 1910,
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Iksvaku, That this is thus traditionally derived, the
Royal Sages know. But by long lapse of time the
Science was lost. And this Ancient Science has again
by Me now told thee, O Foe-dread (Arjuna)”.

Here “Royal Sages know ” does not mean that only
the Royal Sages or Ksatriyas know, and that Bralimanas
therefore do not know ; nor does it mean that Ksatriyas
originated it without reference to the Brahmanas. Also,
the term “ Royal ” is also interpretable as “those Sages
who have attained royalty or eminence in the Divine
Science”; and therefore need not neeessarily mean Ksatriyas.!
Besides, if the Ancient, as He says, taught Vivasvan, may
it be adduced from this that the Ancient was a Ksatriya,
or that Vivasvan (the Sun) is a Ksatriya? It is simply
Navayana, the Primeval God, teaching Narada to begin
with—Narada, the mind-born son of Brahmi and there-
fore a divine Brahmana (Bralhmarsi)—as may be seen
from Isvara-Sawnhita, i, 4 ff.—

Narviyapam tapasyantain  Nara-Narayanisrame
Smansevantas sandit bhakbtyd  moksdpiyn-vivitsavaly.
Samsthiti munayas sarve  Nirdayapa-pariyaniil)
Kilena kena cit svargit Narayana-didyksayit
Tatriavatirya devarsih * Naradas sa kutahalah

Dystva Narayapam devam  namaskrtya kytidijalih
Pulakaieita-sarvitnganh  prahysia-vadano munih
Stutvii nandvidhaih stotrailh pranamya cn muhur muhulh
Pajayimisa tain Devain  Niriyanam aniumayam
Atha Nirviyano devah tam daha munipungavem
Munayo hy atra tisthanti  practhayinia Harvel padam
Ltestin Satvatam éastram  upadestuin tvam arhasi
Ityuktv-dntardadhe Sriman-Nariyana-munis tada.

i.e. “The Sages (munis) lovingly served Nardyana
absorbed in meditation at Nara-Narayan-aérama (Badari
! Similarly Réije-ridya of Bhagavad-Gita, ix, 2 does not mean *“the

Science of the Kings (i.e. Ksatriyas)”, but means ‘“Royal Science ov
Princely Knowledge ”.
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in the Himalayas).  Wishing to sec Nariyana, Narada
descended from Svarga ; and sccing Him, prostrated and
stood up with hands clasped, with joy beaming in his
face and thrilling in his frame. He burst forth in praise,
again and again casting himself at His feet. He
worshipped (thug) the Holy Narviyana. Then spake
Nivdyana to the sage-chief thus: <The sages sit here
praying for Hari’s feet, and Thou art fit to teach them
’ ’

the Satvata-Sastra (= Pafica-ratra).”! So saying Sriman-

Narayana made Himself invisible ”.

Also read Bharadvajo-Saihitd cited under par. 6 infra.
ay also iii, 41 (id.), and its Purisisia, i, 88.

As to the primordial or primeval character of this
Bhagavata (= Vasudevic or Paficaritra) religion, further
reference is invited to Mahi-narayana, Brahma-bindu,
Mukti, Ramatapani, and Vasudeva Upanisads.®

5. That Pdadicardalra is Vedic and pogsesses Anthority
(so that its precepts and practices are to be followed by
all those who own allegiance to Veda) is expressed in the
Padma-tantra verse -

' The whole literntie of the Bhignvata Religion is enlled the Satteate.
Sastra in o generic sense.  In a specific sense Sdttrate is also the name
of one of the 108 and odd Pafcaritra-Sarihitns or Treatises comprising
the Agamic Science. The Sattvata-Sistra is again divided into two
branches, the higger of which is called the Piicarvitra, and the smaller
the Vaihinasa, probably the fifty-third in the list of the Smwithitas given
yfra, par. 13, Read livara-Swidhitd, i, 62: “'Tat syit deedha Pdico-
ratra-Vaihanasa vibhedatah.” It is not borne out by orthodoxy, to
consider Sdatlvatas and Bhigaratus as of two different schools, for
Sittvata = Bhigavata.  The term Sattrate is thus derived : ‘¢ Sat
Brahma, sattvam vii; tadvantas Sitvantah Brahma-vidal, sitviki vi;
tesiim idam karma, distram vii, sitvatam ; ‘tat-kurviinih tad-icaksinag
ca vii; sitayati sukhayaty iwdritin iti sit Paramiitma; sa ctesiim asti'ti
viisiitvatah ; satranto viu mahi-hhagavatal” [ Vispu-Sahasra-name-bhisya
by Pariidnra- Bhattiivya].

# Sce par. 7 infra. We wish to invite the attention of Dr. G. A.
Girvierson (and other Oriental scholars as well) with reference to his
opinion, reiterated again in JRAS, for April, 1010, . 284, note, viz., < It
is an historienl fuct that the Bhigavata religion took its rise, not amongst

the Brahmanas, but amongst the Ksalviyo caste” (italies ours.  See
n. 3, p. 42).
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Srati-milam idam Tantram  pramianain Kalpa-sitravat.
@i, 1, 88.)
ie. “This Tantra is Sruti-origined or Sruti-rooted,
and is an Authority like, for example, the Kalpa-
Sitra "

6. The meaning of the term Padicardtra is thus ex-
plained :—(«) Padma-Tentra. 'The question is put—

Mahopanisad®-ikhyasya sistrasy-isya mahimate !
Paiicariitra-samikhy-isan  katham loke pravartate.
(i, 1, 68%-69.)
i.e. “How, O wise sire! is this Mahopanisat currently
known in the world as Paiicaratra ?”

To which Samvarta is made to answer thus :—-
Paitc-etarini Siastrini  ratriyante mahanty api
Tat-sannidhau samiikhyiisan tena loke pravartate.

i.e. “Because the Five Other Great Sastras are like

durkness in the presence of this (Paficaritra), thence

is it currently known by the term Paiicaratra .

The other Five Sistras are—

(1) Yoga (author Virifica or Hiranya-garbha).

(2) Sankhya (author Kapila).

(3) Buddha (author Buddhi-murti).

(4) Avhata (author Arhata or Jina).

(5) Kipila,Suddha-Saiva, Pasupata (a group—-author Siva).
(Vide op. cit., i, 1, 47-50.)

Or it may be also thus interpreted :——

Paiteatvam athavi yadvat  dipyamine diviikare
Rechanti sd@trayas tadvat itarini tad-antike.
(Ia., i, 1, 71.)

! We would also recommend our readers to n perusal of the subject-
matter, viz. Paiicaritras noticed in chapters 20-49 of the Agni-Purina
(Pana Anandadrama Seri'es).

2 Read Mahdbhdrata, Santi-Parvan, Moksa-Dharma, 340, 111—

‘ Satvatam vidhim asthiya gitas Sniakavsanenn yah
Idam Mahopanisadum savva-Veda samanvitam,”
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i.e. “As when the Sun rises, the nights die, so others

die in the vicinity of this (Paficaratra)”.

) Narada-Pasicaratra—

Ratram ca jhina-vacanmih  jhanam pafica-vidham smrtam
Tén-edanm Paiica-ritran ca  pravadanti manisinah.

ie. “ Ritram is o term signifying knowledge, and
beeause of this there are five (paiica) kinds, therefore
the wise call it Pofico-ratram”, (i, 1, 44.)

The Five Kinds of Knowledge (read op. cit., verses 45-56)
are said to be---
(1) Tattva (this is sattvika).
(2) Mukti-prada (also sattvika).
(3) Bhakti-prada (this is nairqupyaw).
(4) Yaugika (this is rdjusa).
(5) Vaisayika (this is t@amasa).
(¢) Sri-Prasna-Semhita, ii, 40, states—-
Rittrir ajiianam ity uktam
Paiic-ety ajiiina-nasakam.

i.e. “ Ratri, night, means nescienee, and padic, derived
from the root pue, to cook, meang that which “cooks’,
i.c. destroys that nescience ”. Hence Pafcaratra is the
science which dispels ignorance.

Also (d) Ahirbudhnya-Semdhita, xi-64, 65, 66(?), and
(e) Kwpriigala-Swanhitd, chap. i, may be referred o

7. The Aciryas or Teachers in succession who promul-
gated these doctrines (omitting Narayana and Narada.
vide par. 4 supra) are thus stated :—

Purit Totidri-dikhave Sandilyo 'pi mahi-munih

Sumihita-mani bhatvi  tapas taptva mahattaram

Anekini sahasriini  varsinim tapaso 'ntatah

Dviiparagsya yugasy-ante  adau kali-yugasya ca

Sitksit Samkarsanit labdhva  vedam Tkayandbhidam

Sumantwin Jaiminim caiva  Bhyguwm eaiv-Anpagiyanam

Mauijyiyanain ca tamm Vedam samyag adhyipayat puri.

(Isvara-Samhita, i, 88-41.)
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ie. “In days past, on Totadri peak, Sandilya the
great sage sat fixed in severe austerities (fapus) for
many many years. In the end he obtained from
Samkarsana—in the interim between Dvapara age and
Kali age—the Veda going by the name of Ekayana,
and taught them well to Sumantu, Jaimini, Bhrgy,
Aupagiyana, and Mauifijyayana ”.!
And then in viii, 175-7, of the same Samhita, Narada
tells—

Ekiantino mahabhagalh  Sathakopa-purassavih

Ksonyam kyt-dvatard ye lokojjivana-hetuni

Sandilyiadyis ca ye c-inye Paiicaritra-pravartakih

Prahladas c-aiva Sugrivo Viyusionur Vibhisanah

Ye c-inye Sanakadyis ca Paficakila-pariyanih

e, “ Snt.lmkopa and others, great devout saints,

beecame incarnate on carth to save creatures. Sanaka
and others, Sz‘u,u]ilym and others, Prahlida, Sugriva, the
Wind-Son (Hanuman), Vibhisana and others—the strict
obscrvers of the Five-Timed Injunctions (Paiica-hala)?
~—(these) are the Promulgators of the Paiicaritra ”

With reference to Sz’uj(_lilyu, attention is invited to
No. 10, Sﬁndilya-\’idyix, and No. 32, Srimmx-Nyﬁsu-Vidyﬁ,,
in the Table of the 32 Vidyas, pp. 129-30 of our
Bhagarad-Gita with Ramanuja’s Commentary.?

Next, after, Sa.t-lmkopn, and others, comes Ramdanuja.
For Narayana tells Bala-bhadra (or Bala-riuna, the brother
of Krsna) thus ([$vara-Swinkitd, xx, 278-80) :—

! Thus the descent of the Bhiagavata Religion is, in the Kirta Age,
from Nava-Nirayana to Navada ; at the end of the Didpara Age, from
Sarikarsana to \nmhlvu. ; inthe Kalt Age, from Vigvaksena to Suthakopa,
as \nll further appear.
2 Cf. the term Pajice-kdala-vit in par. 1 supra.

* From this it is evident that o succession of Brihmann teachers
precede the Ksatriyas as the promulgators of the Bhigavate doctrine.
Nor need the monopoly be solely accredited to the Ksntriyas (see note 2,
P 939 supra) or even to the Brahmanas. For among the exponents of
the doctrine figure avchangels (Vigvaksenn, ecte.), angels (Sanatkumiirn,
cte.), Rsis (S:‘u_u.lilya, ete.), Riaksasas (Prahlida, cte.), men of all castes
(Sathakopa. ete.), and even monkey-gods (Sugriva, Hanumiin, ete.).
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Asti te vimald bhaktih Mayi Ydadava-nandana! |
Prathamair Sesa-ripo Me kaimkaryam akarod bhavin ||
Tatas tu Laksmano bhatva Mam ariadhitavin iha |
Idinim api Mam yaspwin  Balabhadra! tvam arvhasi ||
Kaliv api yuge bhiayah kascid bhutvi dvijottamal |
Niinii-vidhair bhoga-jilair  arcanam Me karisyasi ||

i 0O Son of Yadu-race (Balarima) ! thou hast clean
(or pure) devotion (or love) for Me.  Thou, first as Sesa,
didst great service for Me. Then next didst thou
worship Me as Laksmana.!  Thou art now serving Me
as Balabhadra.  Thou shalt again in Kali age be born
as o great Brahmana (= Rimanuja), and shalt worship

= e
me with many things of joy ”.

Brivad-Brahma-Swanhitd (ii, 7, 66 1) makes this clear,
thus :(—

Dvijn-vitpenan bhaviti  yia tn Samkarsapibhidhi ||
Dvitparinte kaler adau  piisanpdo-pracure jone |
Riaminuj-eti bhaviti  Visnu-dharma-pravartakah ||
Srivangesa-dayi-patram viddhi Riminnjam munim |
Yena sandarditah panthi Vaikunthikhyasys sadmanal ||
Piram-aikintiko dharmo  bhava-pida-vimoeakal |
Yatr-inanyatayi proktam dvayoh pida-sevanam ||
Kilen-ichhidito dharmo madiyo 'yam varinane! |
Tadit mayd pravyetto 'yam  tat-kil-écita-miartina ||
Vigvaksen-iidibhir bhaktair  Sathari-pramukhair dvijail |
Ramanujenn muninii  kalau sminsthim upesyati ||

ie. ““My Sakarsana part (O Sri),’ says Nardyana,
“ig the form of a Brithmana, by the name Raminuja,
which it is going to take, after the Dvipara age and
in the Kali age, to expound the Visnu - dharma
(= Bhagavata Religion), when the world will be full
Y Cf. Ramdyanpa, vi, 131, 121 —

Adi-devo mahiv bithuh  Hariv Niviyano vibhuh |
Sikgiid Riimo Raghu-dregthas  Ségo Laksmana ueyate ||
i.o. Niiviyann Himself becomes Rima and Sesu hecomes Laksmana.

* Cf. the verse cited in our Bhagarad-(¥itd, Introd., p. xiv—

Anental. prathamanr viipariv - Laksmanas ea tatah param|

Balabhadras trtiyas tu kalau Kascit (Ramanuja) bhavisyati |l
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of heretics or renegades (pasanda). Know that
Ramanuja will be the speeially favoured of Sri-Ranga
(-nitha), and he will show the Way to the Realm
known as Vaikuntha. The One - pointed Religion
exclusively to be rendered to Thee and Me (=Sriman-
Niviyann) — the rveligion  which delivers  (ereatures)
from the bonds of smsiira (inaterial existenee)—becomes
dimmed by age, O fair-faced one! According to the
requirements of the age, I take many forms,! and act
by means of My devotees such as Visvaksena, Satha-
kopa, cte., and Ramanuja in the Kali age’”.

Bharadvaja-Semhitd, iv, 92, teaches—

Abbyarthito jagad-dbitryi Srviya Niriyanas svayam

Upididad imam yogam iti me Naradiat frutam.

i.e. “ Prayed to by Sri, the Universal Mother, Nara-
yana Himself taught (Her) this yoga. So did I hear
from Narvada ”

From the above it will be seen how the hierarchy
2 ’
(Guru-parampard) of the Sri-Vaispavas or Sri-Sampra-
diiyins came to be constituted thus:—

(1) Narayana Sriman-Nariyana, or Universal
(2) Sri? Mother-Father or Father-Mother.

1 Curiously enough, theosophists [for example read C. Jinurijudise’s
““ Lives of the Imitintes” in the April (1910) number of the Theosophic
Messenger, p. 386] afliem that he who was Apollonius Tyana and sub-
sequently Jesus the Christ became Rimiinuju thereafter in India. The
following extract is made therefrom to incite inquiry: ‘‘In India, next
to $ri Krsua, who proclaimed the Path of Devotion, Sri Ramanujn holds
a unique position among his brother philosophers.  When we realize that,
the gentle Jesus of Palestine, after a life as Apollonius of Tyana, luter
took Lirth in South Indin anbout the twelfth century ns Raminujn, we
can account for the intensely devotional trend of his philosophy. Indeed,
as we study his life and work, we can see that he took birth theve for the
special purpose of reviving the iden of Bhakti that was being lost to
Indian thought.”

2 Read—

¢« &ri-Vignu-loke Bhagavin Vispur Narviyanas svayam
Proktavin mantra-riaj-idin - Laksmyai tip-ddi-pacvakam.”
(Cited in Comm. on Vikya-Gurw-parampard.)
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(3) Visvaksena! = Senesan = the Lord of Hosts (the
Eternals).

(4) Su.t_;ha,kop& or Sa!;lmgopu 2 (the Mortal-Immortal).

(5) The others between (4) and (6).

(6) Ramianuja®

(7) Succession after (6), up to one’s own Holy Preceptor.

In o work called Varta-mald (or Gavland of Talks),
p. 98, 202nd Talk (Telugu edition, Madras, 1887, Saras-
vabi - Bhandara Press), a question was asked how the
cfficaciousness of the Apostolic Pedigree would be affected
by the omissions of many names between.  The answer was
that it would not be affected, inasmuch ag the efficaciousness
of the Patriarchal Pedigree would not be affected by the
omission by a Briahmana, of the Parentage beyond the
Great-grandfather, the Grandfather and the Father, when
he offers to these ancestral libations such as Turpana and
Sraddha.,  Inler alin, the story of Visvaksena ig told in
Padma-tantre, iii, 32, 113 . Thus he comes next to X,
And his worship is enjoined (inter alia) in Laksmi-tandia,
ch. 40, and Blaradvajo-Swihita, i, 84. Also sce JRAS,

! Read---
¢ Sv-opadistiin abi-prityi  tipah-pundr-adi-parvakam
Visnu-loke (a)vatirnitya priyiya satatam Hareh
Senesiiya Priyi Visnoh mila-mantra-dvayidikam.”
(Op. cit.)
? Read—-
 Sencdus svayam digatyn  prityit Sri-nagarim fubhim
Sathagopiya munaye tintrini-mila-viisine
Tip-adi-pirvakam mantra-dvaya-dloka-varin kramit
Visnu-patnyd Mahilaksinyd  niyogid upadigtavin
Punnd en Nithamunaye paieca-swhskira-pirvakam
Bhattn-nitha-prabhrtibhill - nivmitaic divya-yogibhih
Divynir vindnti-suikhyiikaili  prabandhais saha desikah
Svoktu-Driimida-Vedianim caturpam upndesa-krt.”
(Op. cit.)
3 Read p. 270 with footnote, JRAS. for April, 1910, by Dr. G. A.
Grierson,
end—
¢ Adav upadided Veda-Khila-Rg-Veda-sanjiiikam
Asmad-gurubbya ity adi  vikya-trayam Arindama !”
(Op. cit.)
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January, 1910, p. 108 (G. A. Grierson). Ahirbudhnya-
Samhita, 6, 40, also narrates the tight between Visvaksena
(called Sesasana also here) and Madhu-Kaitabha.

8. The Diksa, or what may be called the Masonic
initiation for the Sri-Vaisnavas, consists of—

(D) Tipa (the firc-marking with Holy Divine Symbols).

(2) Pundra (the paint-marks on forchead and body).

(3) Nama (the namec-taking, like christening and
baptism).

(4) Mantra (receiving the Holy Formula).

(5) Yiaga (Divine Worship).!

A man may belong to any caste, and still be eligible for
becoming o Vaisnava mason (or freemason).  Ivara-
Sawlitd, viii, 179, says—

Sva-sva-varpisram-icira-  sadyéakrti-ceostitin |
Liiichitan Cakra-Sankhabhyam bhujayor daksiniditah ||

i.e. “ They remain severally in their own Varna (caste),
Aérama (sacramental stage), and .le@ra’ (customs), but
are all impressed (without distinetion) with the Cakra
(diseus) and Scwnkhe (coneh) .

' These are called the Paica-Swiskdras, ov the Five Vaisnava
Sacraments, the esoteries of which it is not. the purpose of this paper to
deal with,  These several symbols represent cosmic truths.  See the
chapter on ““Symbology ™ in our Lires of Suints.  Freemasons or simply
Masons know that symbols have cach their meanings. With reference
to Vaisnavic masonry and the Holy Symbols employed by it, the best
Fuglish article that has yet been written is the one by Dr, G, A. Grierson,
viz. “The Auspicious Marks on the Feet of tho Inenrnato Deity ”
(TRAS., January, 1910, pp. 87 i), to which particulm attention ig
invited, especially of the Masonic world,  This is what n eertain writer
says: ‘“These symbols were not picked up, discovered or invented by
men in ancient monasteries or temples.  They were given to men
dircetly from on High by the ministers of God. Their deeper meaning
is 20 recondite that it could never have been discovered by man without
such aid > (A Primer of Theosophy, Masonry, 1909, p. 60, Rajput Press,
Chicago, U.8.A.).

Also, like the ritualism of Masonry, these Five Sucraments are of great
value to those who know and practise them.
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Also Padma-tantra, iv, 23, 113 i, may (inter alia)
be read.
That- all are cligible for this Diksa without distinction,
says further, TIsvara-Samhita, xxi, 40, 41—
Sarve samiiniis catviiro  gotra-pravara-varjitil |
Utkarso n-ipnkarsaé en  jititng tesn sminnatal ||
Phalesu nili-sprhis sarve  dviidagiksnra-cintakil |
Moks-nika-niscayid diva-satak-ddauca-varjitih ||
ie. “There is no distinetion of Gotre ov Pravara
(i.e. racial, clannish, and such other guild-denomina-
tions); all the Four (i.e. Brahmana, Ksatriya, Vaisya,
and Sudra) are equal.  There is no high and low
(distinctions) of caste (jati). They are (all) meditators
of the (Holy) Dvidag-iksari (or the twelve-syllabled
Bhagavad - Vasudeva formula), unconcerned in other
fruits than that of sure Moksa ; and to them no (sacra-

mental) impurities consequent on birthy and deaths (of
kin) attach 7.

Also read Bharadvija-Sumbhita, i, 14-16; Swudarsan-
opanisat and Makda-Swdarsan-opanisat.
Visnaw-Tilala, iv, 189-90, gives the verse—-

Tapah pundras tathi nima mantro yigas ca paiicamal |
Paiica-samskiivn-diks-nisié  Deva-deva-priyavaha |
Paiica-samskirn-diksivin - mahi-bhiigavatas smrtal) ||

e Tapa, cte., are the Five! Smiskaras or Initiations

(diksa ) dear to the God of Gods. He who receives these

is called the great Bhagavata .2

For elaborate treatment vead Bharadvaje - Saiditi,
Parisista, ch. ii.

9. The tern Padica-kali or Five-time-(observances) has
already occurred (vide pars. 1 and 6 supra).  These ave
observances enjoined on the pious Bhagavatas.  The
Padma-tantre. devotes o whole chapter to  this, viz

1

Pade enumeration of these above.
* Also see Pardsura-Swahiti, ch. v, and Tagppa-calyidilana-Vijoyn.
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iv (Curyda-pada), 13, which may be read. Briefly they are,
as Bhagavin tells—

Adyam karm-abhigamanam (1) upddanam (2) atah-param |
Ijya(8) ca pascit svadhyayas(4) tato yagas(5) tatah-param ||
(1) Abhigamana (morning prayer, outing, ablution, etc.).
(2) Upadiina (earning things for Divine worship).

(3) Ljya (Divine worship).

(4) Sviidhyaya (study of sacred works).

(5) Yaga or Yoga (meditation on the Divine).

The day, commencing at about 4 am. and closing ab
about 10 pam,, is to be appropriated, in five different
divisions, for ecach of the Five Holy Acts enumerated
above—

Paiic-aite vidhayas tesim kalah paiic-aiva te kramdt ||
(Padma-tantra, iv, 18, 4.)
Also read the third chapter of Bharadvdja-Swikiti.

Sﬁudilyw, who, as found in previous pages, was a strict
Bhagavata, enters elaborately into a disquisition on this
part of that religion in his Smrti, the Sandilya-Smarti.
Also consult Vyddha-Harita-Smeti, a great authority on
the Bhagavata religion, and in whose ancestral line is
Ramanuja born. Of Harita it is written in the Brhad-
Brahma-Sanhita (iv, 10, 75)—

Harit-idyaé ca munayah d&rutv-edam DBrahma-bhasitam |
Pravartaymisur ime smytir ekantinim priyah,

ie. “ Harita and other sages (initiated all into the
Vaispava-diksit) heard this Word of Brahmi, and
promulgated these Smrtis (Sacred Codes of Creed and
Conduet)”.

10. Sathakopa,! Ramanuja, and such other saints
(Azhviars) and sages (Acaryas) were born in Southern
India to teach men the Bhiigavata religion. That the

! Same as St. Namm-iizhvar, whose life read in our Lives of Azhudrs or
Dravida Saints.
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former Sathakopa did so in the Drivida language (Tamil)!
is borne out by such texts as—

(«) Brhad-Brahma-Seihita, i, 4, 94—
Drividesu janim labdhvt Mad-dharmo yatra tisthati |
Priiyo bhakti bhavanti 'ha  Mama-pid-Ambu-sevanit ||
e, “Taking birth in the Drivvida land, where My
(Bhagavata) Religion prevails, mostly My devotees
come into existence here, by drinking the water of My
(holy) Feet ”.
() Isvwra-Swilita, xi--
Gayadbhir agre Devasya  dramidim érutim uttamiam (v. 285) ||
Pithayed dramidim c-api stutim Vaisnava-sattamaih (v. 252) ||
ic. briefly, “The Drivida Scriptures (revealed by
Subhagopa, etc.) shall be recited before God by the

Vaisnavas.”

(¢) References to Padma and other Puranic literature
are also available; but Sri-Bhﬁgavata (v, 38-40) sum-
marizes the matter thus:—

Krtiidisn mahi-rijan  Kaliv-icchanti sambhavam |

Kulau khala bhavisyanti  Nirvayana-pariyanih ||

Kvacit kvacit maharija! Dravilesi ea bhaviéah |

Timraparni-nadi yatra Kytamild Payasvini |

Kiveri ca mahi-punyi, ete. ||

Le. “ Men bornin the Krt, Treta, Dvipara ages, wished

to take birth in the Kali age, because they knew that
in this age would be horn great souls devoted to

Narayana. But these souls would be thinly seattered

here and there; but in the Drivvila (i.e. Drivvida) Land

' How among the main Drivida languages, Tamil, Telugu, and
Kannada (Kanarese), Tamil alone comes to bo sanctificd and has been
chosen as the medium of spiritual instruction, and is ranked on a par with
Sanskrit (hence the dual or Ubhaya-Vedanta of the Sl‘l-\’nisqu\'ns), may be
learnt from a Sanskrit work called Sumbhu- Rahasya, and from the Acdra -
Hrdaya by Azhagiyn Manaviila-p-perumi] Nayinar, the younger brother
of Lokaciryn, the author of Arthe-Paiecdaka (ride JRAS. for July, 1910).
He is numbered 48 in the Succession List (see our Life of Rimdanuja).

JRrAS, 1911, 62
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they would be found in some numbers, living by the

side of such rivers as Tamraparni, Krtamila, Payasvini,

Kaveri the Holy ”

The Bhaktamalae, written by the men of the North of
India, tells us how the Science and Traditions of the
Bhigavata Religion were carried North, from South, by
Ramiananda the disciple of Ramanuja, and spread by his
disciples again.!

PART II

11. The antiquity and authoritativeness of the Paiice-
ratra- may be gathered from—

(1) The summary of its doctrines given in the MHaha-
bharata, Moksa-Dharma, Nardayans ye, % ch. 336--53.

(2) Vedanta- or Brahma-Sitras, in which the Satra

Utpatty-nsambhavit (ii, 2, 40 ff.)

takes up the question, and both Sankara?®and Riminuja
have commented on it.

(3) Yamunicarya's dgame-Pramanya.t

() Ramianujn's Nitya.

(5) Vedantdcarya's Paiicaratra- Raksa.

! In this connexion the article ¢ Notes on  Tul'si Diis”, by Dr. G. A.
Grierson, in the Indian Antiquary, vol. xxii, p. 266, 1893, narrating the
list of succession, beginning from Sriman- -Nivayana, strcﬂmmg down to
Tul'si Dis, through Laksmi (Sri), Scuapati, Kirvi-siinu (_.hntlmgnpn),
Nithamuni, Yamunieiicya, Raminujn, Lokiciivya, cte., Ramiinanda, ete.,
is very interesting, as proving the solidarity of the Bhﬁgumt-u Religion
throughout Bharata-khanda (India). JRAS. for April, 1910, p. 270, has
ulreudy been referred to.

A neat and faithful translation of this has been recently made by
l)| (. A. Grierson (vide Indmn Antiquary, vol. xxxvii, September, 1908).

* Also in Anandagivi's Sankara- Fijaya veferences oceur ; and it is
clnomclml therein tlmt, two of Saikarw’s disciples were specially ordained
to teach Vaisnavism.

4 In another work written by Yimuniciryn, viz. the Siddhi-Traya, he
mentions Sankara as & Brahma-Satra-Bhisyakira. The year of Yamuni-
ciirya's birth is A.c. 916 (see Hierarchic Table in our Lives of Saints).
Hence, from this internal evidence, Sankarn must go to the ninth or
cighth century at least.  In the work Agama- l’mmay/a Yiamuniciiryn
vefers to a Kdsmir- dgama.
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(6) References in the Purinas, such ag the Visnu and
2,

Sri-Bhagavata.

(7) Madhva’s or Anandatirtha’s Tantra-Sara.

(8) Utpaladeva’s Isvara-pratyabhijida-darsena, o Saiva
author, outside the pale of the Bhagavata Religion, vefers
to the Pavicardalre thus —

2 - N .
Sri Paiieariitra-Svutiv api . . . cevam, cte.
i.e. “ In the Blessed Paiicaritra Veda also . . . thus”.

If the S(I/ﬁ,lcwra-lﬂuisyu, on the Bralina-Siutras were

. 7/, . . . v . -
closely studied, Sankara’s predilection for Niriyana-—-
which in other words is of the Bhagavata Religion-—will
be made manifest.!

12.  The creed of the Bhagavata Systemn is summarized
in the Narayuniya, Mahd-bharata, as pointed out in
par. 10 above. The cult of it may be learnt from the
four divisions in which the subject-inatter is treated.
These are—-

(1) Jnana-pada.
(2) Yoga-pada.
(3) Carya-pida.
(4) Kriya-pada.

Briefly the fivst, or Jitana-pada, treats of the nature
and attributes of Brahman (God), the nature and purpose
of Creation, the several regions of space, and so forth.
The sceond, or Yogu-pada, treats of the constitution of
man or the Microcosm, and how by austerities and
meditation, Self and God may be realized. The third, or
Carya-piade, treats of the sclection of places for building

VA specind puper igintended in duc conrse Lo be presented on this part.
of the subject to the Royal Asintic Socicty. The following short extract
from Swikara- Bhdsye, however, will suflice now, as illuminating our
contention here: ““Tatra yat tivad ucyate yo ’sau Niriyanah Paro
vyaktitt  prasiddhal Paramitmi  Sarviibmi, sa itmani - (i) tmianum
anckadhi vyibyn vyavatisthata iti, tan va nirvikeiyate” (i, 2, 42).
Also in i, 2, 45, * vipratisedhiic-en,” Saikarn writes : * Veda-viprati-
sedhad ea bhavati, eatursu Vedesu evan dreyo (a)labdhvd Sandilya idam
Sastram (Padcaratram) adhitavin ity ildi.”  See reference to Sindilya
in par. 7.
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temples, the architectural details connected with them,
the method of making the several holy statues, and the
ritual connected with their consecration, to render them fit
for worship, and so forth. The fourth, or Kriya-pada,
takes up the qualifications of the Temple celebrants (the
worshippers), the daily, monthly, yearly, cte., modes of
worship, and processions of various kinds, in curs, cte.,
and celebrations of other casual festivals; the measure,
meaning, eflicacy, and method of applying various Vaisnava
mantras, and so forth.

It will be scen from this division that the first two
divisions constitute the theoretical, and the second two the
practical, side of the Bhagavata Religion. From another
standpoint the former half deals with abstract ov inner
worship, and the latter half with concrete or outer
worship.

After treating the tivst half, the Padnue-tantra prefaces
the second half thus :——

Brahma asks Narayana-—

Bhagavan ! Deva-devéén!  Sankha-cnkra-gada-dhara !

Jidna-Yogan en kiartsnyenn  nirvipa-phaladau sratau ||

Tayor avidusaim Deva! nadhikirah kadicana |

Ajndnindm ca bhaktindm gatim tvim icchatih nypim ||

Yen-opiyena nirvana-phalain svarg-adi c-ctarat |

Bhavaty upiyai tam yjum  upadestmin Tvam arhasi ||

(iii, 1--8.)
ie. “O Bhagavan! God of Gods! Wearer of Discus,

Conch, and Club! heard (by me) have been the Jiidand

and Yoga (parts, of the subject), the Givers of salvation

(nirvane).  Bub the ignorant are not qualified, Lord,

for these (ways), and Thou desirest them also, Thy

devotees, to win Svarga, ete., and Nirvana (material
heavens and the ultimate spiritual state). Which, then,
is the way for these 2 Prithee, teach me.”

After this the Outer or Objective Worship, constituting
the N riya-piada and Caryd-pada, are explained.
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13. “How can the All-pervading Spirit be lmited
within any required dimensions, how ean the Infinite and
Abstract be contined within the limits of a concrete object,
symbol, or image ?”  Such is the question Brahma puts
to Bhagavan (Narayana).

Vyipino Deva-devasyn  pratisthii kidysi mati |
Bhagavan saméayinasys mama nieayato vada ||
(Padma-tantra, iii, 26, 1.)
ie. “Blessed Lord! T have a doubt how to an all-
pervading Lord (God of Gods) there can be pratisthi,
or fixture or fixing, in a particular spot ?  Prithee,
unravel the truth ”.

To this question Bhagavan thus replies :—

Sarva-bhitagya jitasya 1Harir dtmi sthito 'pi san |
Mantra-viryiicen mihitmyat sthiapakasya guros tathd ||
Pratimivyim prakarsens  samnidhatte Haris svayam |
Kiamin adesinng tatraiva  Harim arthayate janal ||
Tena pratisthia-nam-edam  anvartham vartate bhuvi |
Yathi ca vahnir dahano na dahan vyipya tisthati ||
Arapi-mathaniid bhatyo  jaymuminaly pradedyate |
Dahan-idini karmini  karvoti cn yathi-tatham ||
Tathi sarva-gato Vispur adrdyah priketaiv janail |
Drsyate ea pratiketan  mantrino mantra-gauravit ||
Tasmiit sarviibmani Visnuie  pratisthiipy-abhipajayet |
Silpibhir nirmite bimbe Sastra-dystena vartmani ||
(Padma-tantra, iii, 26, 2-1.)
ie. “Though Hari (Vishu or Nardayana) is the soul of
all existing things, He condescends to (specially) dwell
in Symbols by the Power of Invocations (montra) and
the Power of the Invoker. Creatures intreat the Lowd
(Hari) in this form for what they wish to possess.
Hence this Installation (pratistha, of the Lord) is full of
meaning.  As the Burner Fire permeates (objects) hut
burns not, but burns and becomes practically uscful for
obther purposes when evoked by attrition of two picces
of wood, so does Vispu, the All-Pervader, invisible to
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worldly men, become visible in the counterpart (i.e. the
Symbol or Image), to the Evoker, by the strength of the
Invocation (mantra). Hence by all means install Visnu
(in His Representative Forms), by means of statues,
sculptor-made, according to rules laid down by Sastra !

14 According to the Padma-tantra the chief number
of Sarthitias or Compendiums devoted to the exposition of
the Bhagavata religion are 108 ; and the list given therein
is as follows :—

(1) Padmam, (2) Padmodbhavam, (3) Maya-vaibhavam,
(4) Nalakbaram, (5) Trailokya-mohanam, (6) Visnutilaka,
(7 Parama, (8) Naradiya or Narada,? (9) Dyanadiya,
(10)Vasistha, (11) Pauskara,(12)Sanatkumiira, (13) Sanaka,
(14) Satya, (15) Visva, (16) Sananda, (17) Mahi-prasna,
(18) Sri-pméml., (19) Purusottama, (20) Mahendra, (21)
Panca-prasna, (22) Tatva-sigara, (23) Vagisa, (24) Satvata,
(25) 'Tejo - dravina, (26) Svikara, (27) Samvarta, (28)
Visnu-sadbhava, (29) Visnu-siddhanta, (30) Visnu-tatva,
(31) Kaumira, (32) Visnu-rahasya, (33) Vispu-vaibhava,
(34) Saura, (35) Saumya, (36) I§vara, (87) Ananta,
(38) Bhagavata, (39) Jaya, (40) Mula, (41) Pusti-Tantra,
(42) Saunaka, (43) Marica, (44) Daksa, (45) Upendra,
(46) Yoga-hrdaya, (47) Harita, (48) Paramesvara, (49)
Atreya, (50) Angiras, (51) Visvaksena, (52) Arfanasa,
(53) Vaibayasa,? (54) Vihagendra, (55) Bhirgava, (56) Para-
parusa,! (57) Yajiavalkya, (58) Gautama, (59) Paulastya,
(60) Sakala, (61) Jnan-arnava, (62) Jamadagnya, (63)
Yamya, (64) Niardyana, (65) Parvisarya, (66) Jabila,
(67) Kapila, (68) Vamana, (69) Kityiyaniya, (70) Vilmika,
(71) Aupagiiyana, (72) Hairanya-garbha, (73) Agastya,

1 Read Rationale of Image- Worship by Yogi Pirthasirathi.

£ This is perhaps not to be confounded with what goes by the name
of Niirada-Paticaritra, until they can be proved to be the same. Also,
there are two editions ealled by this name, one published by Banerji in
1865 (Bibliothcca Indica), and another by Bhuvanacandra Vasika in 1887,

in the Jhdinaratnikara Press, Nimtala, Galcutta.
* Vaihanasa (7). 4 Parama-purusga (?).
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(74) Karsnya, (75) Bodhayana, (76) Bhiradvija, (77) Nara-
simha, (78) Uttara-Gargya, (79) Sitatapa, (80) Angirasa,'
(81) Kasyapa, (82) Paingala, (83) Trailokya - vijaya,®
(84) Yoga, (85) Vayaviya, (86) Varuna, (87) Krsna,
(88) Ambara, (89) Agneya, (90) Markandeya, (91) Mahi-
Sanatkuminen, (92) Vyasa, (93) Visnu, (94) Ahirbudhnya,
(95) Riighava, (96) Mirkandeya, (97) Pivisada, (98) Brahma-
Nirada, (99) Suka-Rudra, (100) Umi-Maheévara, (101)
Dattatreya, (102) Surva, (103) Variha-Mihira, (104) Sankar-
sana, (105) Pradyumna, (106) Vamana, (107) Kali-raghava,
(108) Priicetasa.  (Padma-tantre, i, 1, 96-111.)

Of these, No. (18), Sri-pména, is said to be the same as
the Laksmi-tantra, but theve are two separate treatises of
these names also; and (98) Brahma-Narada is probably
the same as the Brhad-Brahma Sanbhita (?).

In another list, in the place of (9) Dyanadiya, (15) Viéva,
(26) Srikara, (37) Ananta, (50) Angiras, (53) Vaihayasa,
(74) Karsnya, (87) Krsna, (88) Ambara, (97) Parisada,
(98) Brahma-Narada, (99) Suka-Rudra, (106) Vamana, and
(107) Kali-raghava, are given: Kinva, Arjuna, Srid]mm,
Kanva, Madhura, Vaikbitnasa, Jiyottara, Jaimini, Krspa-
camara, Samhiti-Saigraha, Kalki, Vardha, Suka, and
Kapiiijala.?

In the list given here, Miarkandeya (96) and Vamana
(106) are repeated; in their place I would safely substitute
Varaha, Kanva, and Kapiiijala of the second list; and if
(50) Angiras and (80) Angirasa are both the same, I would
replace one of them by Viraha. But the number of
Samhitias need not be strictly 108.

According to the Padma-tantra (iv, 83, 197v.) the Six
Gems, out of this Ocean of Bhagavata Literature, are said
to be—

(1) Padma,
(2) Sanatkumara,

! See No. 50. , 2 Also called Bharata (?).
3 See Introduction to Mantra-Sdastra by S. E. Gopilacharlu, pp. 33-5.
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(3) Parama,

(4) Padmodbhava,

(5) Mahendra,

(6) Kanva.
And according to the Isvara-Swinhita (i, 64) the chief
Sambhitas are said to be three—

(1) Sitvata,

(2) Pauskara,

(3) Jaya.
I$vara, Paramesvara, and Padma are said to be the
expansions of these three respectively.

15. Bibliography. The Sabhitis (=Tantras = Agamas)

which have so far been printed are--—-
3= NN AR )
1) !admn (in Telugu type).
(2) I$vara (Telugn).
(3) Laksmi-tantra? ('Telugn).
(4) Bharadvija, with Parisista (Telugu).
(5) Ahirbudhnya (part) (Telugn).2
A R c 11 a) 3
(6) Narada (Devaniigari).
(1) Satvata (Devanagari).
(8) Vispu-tilaka (Telugu).
(9) Parvasara (Telugu).
M "
(10) Kapiiijala (Telugu).
(11) Brhad-Brahma (Telugu).®
- -

(12) Sri-prasna (Grantha).

(18) There is a Visnu-Dharma, printed in Telugu
characters, which may or may not be one of
the Paiicaratra Sarhitis.

! This is probably the Maha-Laksmi-Tantra of the list given in the
first chapter of the Kapiiijala-Sanihita.

2 Dr. Schrader, Ph.D., Adyar, Madras, has taken up a Devanigari
edition of this Smmhitd, and is collecting rare MSS.

3 1t is doubtful whether this is the same as No. 8, Niivadiya-Suihita,
of the list given above.

4 This name is not. found amongst the 108 of the Piadma enumeration.
This may, after examination, happen to be No. 49, or 74, or 98, as the

Sanihita is also known by the nume Kysn-dtreyi. The Brhad-Brahma
is also popularly known in the Gujarat country as the Narada Paficaratra.
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16. Tt will thus be scen how meagre the published
literature is compared with the enormous volume betokened
by the lists given. It was Colebrooke who first drew
attention, I believe, to this monotheistic system : but till
Dr. G. A. Grierson cloquently spoke in his paper “The
Monotheistic Religion of Ancient India, cte.”, vead hefore
the Thivd  International  Congress  of  the  History of
Religions, held at Oxford in Septemmber, 1908, and rveported
in the Asiatic Quarterly Review, July, 1909, scant courtesy
seems to have been paid, and little countenance to have
been given, to this subject by Oriental scholars, nor am
I aware of any scrious or zealous attempt made so far to
gearch and sccure manuscripts.  Here, then, is a large
field for investigation. 1 have but broken a trail in the
ice-seas leading to the North and South Poles of Bhaga-
vatism, by means of this paper; and it is for the Oriental
Pearys and Scotts not Lo lose sight of it.  There is much
food for the Royal Asiatic Society yet, and much more
provender for its valuable pages. The harvest is vast,
the labourers are as yet few. A practical move in
this direction would be for all libraries in India, Kurope,
and America to publish lists of all Pdaiicardtra works
they may have sccured, in the pages of the JRAS., for
universal information and cnable Oriental heroes to plan
and conduct a campaign thereon.  The Adyar Library
of the Theosophieal Society (Madras) is in a peculiarly
favourable situation to engage its attention to this work.
The henefits that would acerue to the world by this
investigation canmot be better expressed than by the
weighty as well ay sympnthetic words of  Sir Herbert
Risley, who presided at the Royal Asiatic Society’s annual
gathering in May, 1910 :—

“Perhaps T have said enough to demonstrate the necessity
of & knowledge of Tiastern thought, if the new developments
that are taking place in the 1ast, hoth in India and elsewhere,
are to be fully understood. IFFor nearly ninety yvears this Society
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has laboured to add to the sum of that knowledge and to
disseminate it in Kurope. It has attained the influence that
Colebrooke foretold for it, and its mission continues to grow in
importance as time goes on. To draw closer the ties that bind
India to Iingland, to remove the misunderstandings that arise
from ignorance, to promoto mutual sympathy and confidence,
to bLring home to the English people the trne significance of
their Iastern dominions and their obligations towards them—
these are no unworthy aims for a learned and patriotic Society
to cherish.” '

17. T append two extracts bearing on the subject from
the Indian Antiguary—

[1. Extract from the Indian Antiquary, vol. xviii, pp. 189-90,
June, 1889, “ Report on the senrch of Sanskrit MSS. in the
Bombay Presidency,” by R. G. Bhandarkar, M.A., Ph.D., for.
1883-14.]

“In the next section Dr. Bhandirkar discusses tho contonts
of the philosophieal works purchased, among which those on
Raminuja's system and on Kiémirian Saivism are particularly
interesting. Here we have also, pp. 69-74, the nuclous of his
new theory on the Bhigavata sect, which has beon set forth
more fully in his valuable paper inserted in the Abhandlungen
der Arischen Section des VII. Intern. Orientalisten Congresses,
pp. 101-9. He shows that the Visishta-Advaita system of
Riminuja is a somewhat modified and more methodical form
of the ancient Bhigavata, Paiichavitva, or Sittvata religion,
which is named and described in the .S"dntiparvan of the
Mahibharata. This creed, which inculentes the worship of
the supreme Viisudeva and teaches the doctrine of bhakti, has
originally nothing to do with the Vedas and Upanishads. It
arose from the same current of thought from which the
Bhagavadgiti sprang. Its sacred books are the Sambhitas of
the Nirada-paficharitra, some of which turned up at Anhilvid,
while one has been printed and known long ago. Its founder
was a Kshatriyn, like Sakyamuni-Gotnma and Vardhamann,
the Jnitrika who originated the systems known as Buddhism
and Jainism. He seems to have been Viisudeva of the Sittvata

' The Hindn, Madras, May 30, 1910,
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subdivision of the Yidava tribe. Or it may bhe that this
Visudeva was o king of the Sattvatas, who after his death was
deified, that a body of doctrines grew up in connection with his
worship, and that the religion spread from his clan to other
classes of the Indian people. In ity origin this religion must
have developed into the Paidicharitra system of the Samhitig.
Then it was mixed with other elements, indieated by the names
of Vishyu, Nirityana, Krishpa, Riama, gods and deified heroes,
who were identified with Viisudeva. Hence arose the various
forms of modern Vaishyavism. In order to prove the great age
of tho original worship of Visudeva, Dr. Bhiipdiarkar points to
the often-quoted Sutrs of Panini, iv, 8, 98, where the forination
of the name of a devotee of Visudeva is taught, and to the
remarks of Pataiijali thercon, who states that the Visudeva
meant is tatra-bhagavat. e further shows that the Pancharitra
system was known to Samkarichirya as well as to Bina, and
that one of the Sminhitiis is quoted by Raminuja.'

“1 helieve that Bhiindirkar is on the right teack, snd that if
he fully works out his ideas with the help of all available
materials, he will be able to offer the outlines of the earlier
history of Vaishnpavism. The task is of course a very difficult
one. It will require a careful study of the Samhitas, and of
their history, and a careful utilization of the hintg contained in
Britbmanical, Jaina, and Buddhist literature, as well as in the
inscriptions.

“It will, I firmly Dbelieve, eventually appear that both
Vaishpavism and Saivism, which Dr. Bhandirkar too declares,
p. 76, to be perhaps as old as the worship of Vishnu, are co-eval
with even the earlier portions of the so-called Vedic period.
Already in my discussion of the great Nindghdt inseription of
Queen Nayanika, Arch. Swrv. W. India, vol. v, p. 74, 1 have
pointed out that the invocation namé Samkamsana’-Vasu-
devanam Chandasi(t@)nam furnishes additional proof for the
age of the worship of Krishna in India. Of late an apparently
still older inscription has been discovered in Rijputina and
pnblished by Kavirdj Syamaladisa and Dr. Hoernle in the
Proceedings of the Asiatic Society of Bengal, vol. vi, pp. 77 fi.,

! That is in the Sri-Bhagya (A. (i), 2 Sankarsana (A, G.).
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in which ‘the worship of Bhagavat Sminkamsana ' and Visudeva’,
and a Vaishpava Temple, are mentioned. This is another
valuable piece of evidence for the antiquity of the worship of
Visudeva. The earliest mention of the Sattvata sect, known
to me, occurs in the Tuéim rock inseription, Corp. Inscr. Indic.,
vol. iii, p. 270, where an aryya - Sattvatta - yogiacharya is
mentioned ; Mr. IPleet assigng it to the end of the fourth or the
beginning of the fifth century A.n.  Professor Kern, who too is
convinced that Vaishnpavism does not date from modern times,
states, Geschichte des Buddhismus, vol. i, p. 17, that the
Ajivikis, who existed in Buddha's times, and who received caves
from Adoka, and from his son Dasaratha, were Brihmanical
ascetics, worshipping Narviyana. Dr. Bhandarkar will, perhaps,
be able to say in a future report whether this assertion receives
support through the Sambitiis of the Paiicharitra religion.
“@. BUHLER.
““ VIENNA.
February 20, 1889.”

[2. Extract from Indian Antiquary, vol. xxiii, p. 248, 1894 :
“ Jacobi's age of the Veda and Tilak’s Orion.”]

“ Still more irrcconcilable with the theory that the literary
activity of the Indo-Aryans began about 1200 or 1500 n.c. is
another point, which, I think, can be proved, viz., that the
ancient Bhigavata, Sitvata, or Pifichariatra sect, devoted to the
worship of Niriyana and its deified teacher Kyshna Devakiputra,
dates from a period long anterior to the rise of the Jainas in the
cighth century mn.c. Mo give the details here would unduly
lengthen this alveady long note. And I reserve their discussion
to my Indian Studies, No. iv. The essentials may, howover, be
stated.  They are (1) that the recovory of the Vaikhinase
Dharma Sitra permits me to fully prove the correctness of
Professor Kern's (or rather Kilnkichirya's and  Utpala's)
identification of the Ajivikas with the Bhdagavatas, and (2) that
the sacred books of the Buddhists contain passages showing
that the origin of the Bhdgavatas was traditionally believed to
fall in very remote times, and that this tradition is supported by
indications contained in Brahmanical works. 1t is even possible

! Sankarsana (A. Q).
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that ultimately a terminus d¢ quo may be found for the date
of its founder, though I am not yet prepared to speak with
confidence on this point.

G. BUuLER,”'

' Also see R Garbe's Philosophy of Ancient India, pp. 83, 84, quoted
inmy Vade Meenm of Vediinto, pp. 2011 See ndso Colchrooke, Burth, and
Hopkins,  Also vead anent the antiquity of the Bhigavate Religion, and
conversion of Gireeks to it, ag reveuled by the Besnagar Inscription, the
revised translation of the latter as given on p. 817, JRAS. for July, 1910,
runs thus :—“This Garudadhvaja of Viisudéva, the god of gods, has been
caused to be mude here by Héliodoros, a votary of Bhagavat, a son of
Diya (Dion), o man of Takshasili, a Yona ambassador, who has come
from the great king Antalkidas to king Kasiputra-Bhagabhadra, the
suviour, who is prospering in the fourteenth year of (his) reign.” Also
refer to Indian Antiquary, p. 13, 1911, re this inscription.
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